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From The ©ditor’s Desh...........- 


A partial interview of Dr. Wafa Sultan, a psychiatrist, on the clash 
between the culture of the west, and the backwardness and 
ignorance of the Muslims is being quoted below. It is worth 
pondering over it. 

“The clash we are witnessing is not a clash of religions, or a 
clash of civilisations. It is a clash between two opposites, 
between two eras. It is clash between a mentality that belongs 
to the Middle Ages and another mentality that belongs to the 
21st century. It is a clash between civilisation and backwardness, 
between the civilised and the primitive, between barbarity and 
rationality. It is a clash between freedom and oppression, 
between democracy and dictatorship. It is a clash between 
human rights, on the one hand, and the violations of these rights, 
on the other hand.” 


Many Muslims know their civilisation is, in many places, in 
turmoil, falling further and further behind the world in science, 
education, industry and innovation, while falling deeper and 
deeper into the grip of crackpot clerics, tin-pot dictators, violent 
mobs and madmen like Bin Laden and Saddam. It is high time 
they let their voice be heard. 


Haroon Shaikh 





Two Paths 


Surely there came over man a period of time when his life was a blank? We have created man from 
sperm mixed (with ovum) so that We may put him to the proof. We have endowed him with sight 
and hearing. We have shown him the right path, whether he be grateful or ungrareyut 


For the unbelievers We have prepared chains and Jetters and a blazing Fire. But the righteous shall 
drink of a cup tempered with Camphor—a fountain from which the servants of Allah will refresh 
themselves: they who keep their vows and dread the far-spread terrors of the Day (of Judgement); 
who, though they hold it dear, give sustenance to the poor man, the orphan, and the captive, 
(saying): ‘We feed you for Allah's sake only; we seek of you neither recompense nor thanks: for we 
Sear from Him a day of anguish and of woe.’ 


Allah will deliver them from the evil of that day and make their faces shine with j Joy. He will reward 
them for their steadfastness with robes of silk and the delights of Paradise (76:1-11). 


Afier being created with freedom in this world, man has been shown both the paths the path of eratefulness 
and the path of ingratitude. Now which of the two paths he adopts is up to him. For one who opts for the 
path of ungratefulness there awaits the chastisement of hell. And for one who opts for the path of re 
there await the blessings of paradise. 


One who realises God, realises all other realities as well. The knowledge of God opens the door to all 
other knowledge. If moreover the individual becomes a man who knows himself, he comes to know 
reality, i.e. everything as it is in the full sense. This realisation enables him to pay the dues of God as well as 
of man. 


So far as reality is concerned, there is no difference between nature and the shari ‘ah. 


The Great thing is not so much 
where we stand as in what 
direction we are moving 





Everything is a Matter of Trial 
Describing an incident in the life of the Prophet Moses, the Qur’an states: 


The elders of Pharaoh’ nation said: ‘Will you allow Moses and his people to commit evil in the land 
and to forsake you and your gods?’ He replied: ‘We will put their sons to death and spare only their 
daughters. We shall yet triumph over them. ’ 


Moses said to his people: ‘Seek help in God and be patient. The earth is Gods; He gives it to those 
of His servants whom He chooses. Happy shall be the lot of the righteous. ’ 


They replied: ‘We were oppressed before you came to us, and oppressed we still remain.’ He said: 
‘Your Lord will perchance destroy your enemies and make you rulers in the land. Then He will see 


how you conduct yourselves.’ (7:127-129) 


We learn from these verses that the Israelites, subjected to too much cruelty and injustice, complained 
about it to Moses, the Prophet of their time. Yet the Prophet Moses did not tell them to solve their 
problems through protest and demand and confrontation. He told them rather that it was all God’s doing 
and that they should, instead of complaining, turn to God in patience and prayer. 


The Israelites reacted by asking what use it was his being a prophet. They had thought that with the 
emergence of a Prophet amongst them they would be blessed with power and honour. But this had not 
happened, and while the very reverse was happening to them, they were simply asked to remain patient; 
Moses then told them that the wielding of political power also demanded patience. This was because, by 
granting power to man, God intended to see how he would behave when invested with power. 


The actual problem for human beings in this world does not relate to having or not having power. The 


actual crux of the matter is how good a performance man puts up in any given set of circumstances. 


The present world is one of trial and the next world is that of reward. As such, man must focus always on _— 
maintaining the highest standards of behaviour regardless of the external circumstances. 





Man’s Future 


Gyani Zail Singh was born in Rajkot in Punjab in 1916. His father, a poor carpenter, could not give him a 
proper education. It was after joining politics that he acquired fame. Rising from the position of minister 
and chief minister, he ultimately came to hold the highest post in India—that of President. Having begun his 
life in a humble dwelling, he nevertheless managed to reach New Delhi’s Rashtrapati Bhawan. 


On November 29, 1994, he was badly injured in a car accident. He was immediately admitted to the 
Nehru Hospital at Chandigarh but he never recovered. Having begun his life with none of the trappings of 
‘greatness, he returned to that same state with his death on December 25, 1994. 


_Acartoon was published in the same newspaper which brought the news of Gyani Zail Singh’s demise. A 


fat man was shown perched on a chair, crippled with old age. These were his words: 
‘Thave worked hard. And finally amassed all the money Ill never need. But I’m too old to enjoy it. 


The same is true of all men. After great expenditure of physical and mental resources, man is able to 
achieve material progress. But when he reaches the height of success, the painful realization dawns upon 
him that this material progress is of no use to him. In spite of possessing everything, he is as helpless as the 
next person. How strange is man’s destiny. He is in possession only of his past and present: he has no 


power over his future. 


Here in this world, wealth is as meaningless as poverty. Here, a royal life is as insignificant as a life in a 


lowly cottage. 





Without Prejudice 


During the lifetime of the Prophet of Islam many of his fellow men opposed Islam and engaged in plotting 
against Islam and Muslims. The Qur’an has mentioned this at several places. But the counter strategy 
advocated by the Qur’an was not to unearth their plots and launch movements to defeat them, or even 
finally to wage war against them. On the contrary, the Prophet and his companions were enjoined to place 
their trust in God alone. 


That is to say, ignoring the plots and antagonism, trusting only in God and rising above circumstances, they 
were to continue all activities which were of a positive nature. : 


This was an extremely important injunction. By giving this guidance, God set them on a course of positive 
thinking, which left no room for negative thought. In short, this Quranic teaching encouraged the early 
Muslims to live in a self-sufficient way, free of baneful influence of their opponents. 


If you have this obsession that others are plotting against you, and that everyone has turned your enemy, 
you will start suspecting everyone, to the extent that even ifa member of your own community underscores 
the importance of tolerance and avoidance, you will take it in a negative light and dub him an agent of the 
enemy. In this way, you will weaken yourselves by turning your own people away from you. 


One harmful aspect of such negative obsession is that one loses all objectivity in thinking. One’s entire 
outlook becomes partisan and prejudiced. One is unable to see reality as it is. One becomes like the man. 
who can see only the thorns ina garden of roses or the colour-blind person to whom a garden blossoming 
with flowers will appear in melancholy shades of grey. 





Religion of Humanity 


Abu Dharr Ghefari was a well known companion of the Prophet. He died in Ramzan in 32 A.H. in 
Madinah. A long hadith narrated by him is recorded in Tafsir ibn Kathir, a part of the hadith is as follows. 


“When I entered the mosque, I saw that the Prophet was seated alone. I sat beside him. Then I asked, ‘O 
Messenger of God, who is most superior of the believers?’ The Prophet said: ‘One whose moral behaviour 
is best.’ Then I asked, ‘O Messenger of God, who is the best Muslim?’ The Prophet said, ‘From whose 
tongue and hands people are safe.’ Then I asked, ‘O Messenger of God, which is the best emigration?’ 
The Prophet said, ‘One whose emigration leads him to shun all evils.’ (1/586) 


This tradition of the Prophet tells us which types ofhuman beings are held up as models by Islam i.e. such 
individuals as prove to be of the best moral character in their dealings with others. It is those in whom the 
sense of responsibility is so awakened that their tongues do not hurt anyone, and their hands do not harm 
anyone. It is those who have abandoned all such habits and ways in which there is any trace of evil. 


In truth, a good Muslim is one who is a good human being. Islam in actual fact is a religion of man- -making. 


The goal of Islam is man’s intellectual purification and practical reform. When Islam enters the heart ofa 
person, he will become a good human being on his own. 


A person whose life is devoid of goodness can make no claim to being a true Muslim. 


Duty to Parents 
The Qur’an has this to say regarding parents: 


At several places the Qur’an exhorts us to be on our best behaviour with parents, to pay their dues, and, 
even when scolded by them, to refrain from angry retorts; we should never be found lacking in loving them 
or in serving them. That is to say: we should at all times conduct ourselves with the utmost propriety, 


regardless of how our parents treat us. 


According to a hadith a man approached the Prophet and asked, “O Prophet, who is more deserving of 
my good behaviour?” The Prophet said, “Your mother.” The man then asked, “Who after that?” The 
Prophet again said, “Your mother”. The man again repeated the question and the Prophet again said “Your 
mother”. When the man asked the Prophet the fourth time, then he said “Your father” (Sahih Muslim 16/ 
102). 3 


There are many traditions which tell us that after God it is to parents that one has obligations more than to 
anyone else. One reason for this is that in this world individuals receive the maximum benefits from parents. 
As such it is incumbent upon a person when he grows up to serve his parents to the best of his ability. He 
should come to their assistance in their old age as they came to his assistance in his childhood. 


Another reason is that serving parents enables a person to become a servant of humanity at large, to 
look at all human beings with love; to honour them and to pay them their dues. 


Comprehensive Principle 


The simplest principle of the religion of humanity is to treat others just as one would like to be treated by 
them. The Prophet once observed: ‘No one can be a believer until and unless he begins to like for his 
brother what he likes for himself’ (Fathul Bari, 1/73). 


With minor differences these words of the Prophet have been recorded in all the books of hadith. For 
instance, according to the tradition narrated by Muslim (the compiler of the second most authentic book of 
hadith) the wording is as follows: By the Being in Whose Hand is my soul, no one can be a believer as long 
as he does not like for his neighbour (or brother) what he likes for himself. 


All individuals be they literate or illiterate, able-bodied or handicapped, whether of one class or another, 
are certain at all events of their own likes and dislikes. Now what is required is that they simply follow the 
principle that whatever behaviour they want from others, they should themselves accord to others. Conversely, 
__ whatever behaviour towards themselves they abhor in others should likewise be eschewed by them. 


This is such a comprehensive principle that it is useful in relations between men and women, individuals and 
nations, in the homeland as well as in foreign lands. If people were to adhere to this principle, their family 
_ life as well as their social life would improve. National life as well as international life would run more 
smoothly. It is like a master key to human ethics, one single key which suffices to open all locked doors. 


One who does not differentiate between his own people and others is a man of principle. His is a 
contradiction-free personality. And this trait, when properly developed, will turn him into a perfect person. 


A soulmate is someone who knows the song in 
your heart and can sing it back to you 
when you have forgotten the words. 


~~ 


The Teaching of Patience 


A western commentator, William Patron, has observed: One of the fruits of Islam has been that stubborn 
durable patience which comes out of the submission to the absolute will of Allah. 


This observation is indeed very apt. Islam attaches great importance to patience. Most ofthe verses of the 
Qur’an have a bearing, directly or indirectly, upon this virtue. In truth, patience is an attribute without 


which the very thought of Islam is unimaginable. 


The present world is designed in such a way that here one has repeatedly to face unpleasant experiences, 
inside as well as outside the home. Now if people were to fall to wrangling on all such occasions, they 
would fail to advance along the path of human progress. That is why Islam has placed great emphasis on 

patience, so that by avoiding all unpleasantness, man may continue his onward journey towards the higher 
goal — God-realisation. } 


The Qur’an repeatedly stresses the need for patience. In chapter 31, we are enjoined to remain patient in 
these words, “Endure with fortitude whatever befalls you.” (17) In chapter 8, we are told to “have patience. 
Allah is with those that are patient.” (46) Chapter 103 says, “Perdition shall be the lot of man except for 
those who believe and do good works and exhort one another to justice and to fortitude. 


Similarly, the traditions have laid great emphasis on the importance of patience. The Prophet once said, 
‘Listen and obey and be patient.’ On another occasion he observed: ‘God has commanded man to be 
patient and forgiving.’ A companion of the Prophet said: ‘The Prophet and his companions always remained 
patient in the face of persecution at the hands of enemies.’ It is true that patience provides the basic quality 
for Islamic activism. In this world no one can adhere to the path of Islamic virtue without remaining patient. 


Let us never negotiate out of fear, 
but-let us never fear to negotiate. 





Spiritual Progress 


The actual target of Islam is spiritual progress. For this, man’s spirituality has to be awakened, and the 


divine feelings latent within him aroused. In the Qur’an, this (Islam’s actual goal) is called purification and 
cleansing (9:102). 


In actual fact, every person is bom with an upright nature. In this respect, everyone by his or her very birth 
is pure and clean. But during his stay in this world he becomes externally sullied. What is meant by 
purification is for man to rid himself of this outer shell of moral grime and revert to the upright nature he was 
bom with. 


This action of purification and cleansing has to be performed by the individual himself. A little child may be 
clean and pure on his own, but this state of purity is not due to some effort on his part, for he has been in 
this state from the very moment of his very creation. It is a different matter when he grows up. Then he 
must make himself clean and pure spiritually, by his own striving. It amounts to arriving consciously at the 
optimal stage of spiritual development by one’s own will and efforts. It is this self-attained spiritual progress 
which is desirable in Islam. In the Qur’an it is called coming before one’s Lord with a ‘inuae heart” (26:89). 


According to a hadith, the Prophet observed while praying “May God fill my heart with light.” Similarly, 
the Prophet once uttered these words, while praying for someone, “O God, forgive his sins and purify his 
heart.” In the Muatta of Imam Malik a saying of Luqman is recorded in these words: God revives the 
heart with the light of wisdom, just as he revives the dead earth with rains. (p. 707) 


This is called spiritual progress. And it is this spiritual progress which is the actual goal of Islam. Those who 
fail to make spiritual progress will certainly never become truly Islamic in character. 


We should careful not to confuse excellence with perfection. 
Excellence we can reach for, perfection is God’s business. 





Superior Ethics” 


The mofalit that was aight tothe Prophet by God and wholeheartedly adopted by the Prophet ni i 
is alluded to in the Qur’an in these words: eae you have a sublime character’ (68 4). 


This means that the Prophet of Islam was of such a high moral character, that his behaviour was a model 
of perfection for his followers. Having a high moral character means having the capacity torise a above the 
negativity of peoples’ attitudes and behaviour. The way of the morally upright man is s not that of treating 


badly those who treat him badly, and treating well those who treat him well. The perfect he treats 
everyone well irrespective of their treatment of and attitude towards him. 





The Prophet oflsam kept unfailingly to this high standard of morality Inthis way by ecoml 
this character i in practice he demonstrated how a life of morality should be lived in the real senses tienes 
of such a character i is a proof in itself that the person concemed is.a man of principle. The personality of. 
such an individual i is not a product of circumstance but rather of his own high principles. Such ¢ acharacter 
is a truthful person who proves himself by adhering to the path of nature. de 


_ The traditions lay great ousiais on good behaviour. According to one hadith, the pasadena “Thave 


been sent to perfect good moral character.” Similarly, he observed that the most perfect faith is of one 
whose moral character is best. The Prophet further observed that on the Day Rie i: _ moral 
character will be the supreme factor in tipping the scales of divine justice in our favour. — sw} 


A believer is'a person who lives at the divine level: So whatever the circ umstances. he continues to remain 
a man of high moral character. His thinking never descends to a lower plane; no situation can prove too 
much for the sublimity of his character. 





—— 


Well-Wishing 


Once suspicion fell upon certain people in Madinah. On this occasion the following command was revealed 
in the Qur’an: ‘When you heard it, why did the faithful, men and women, not think well of their own 
people, and say: “This is an evident falsehood?’ ” (24:12) 


This shows that Islam desires an atmosphere in which the members of society think well of each other. If 
people hear of anything directed against someone, they should neither spread it to others, nor should they 


| themselves give credence to it. They should always cherish good thoughts about others in their hearts. 


 Inanother verse of the Qur’an, we are addressed in these words: “Believers, avoid immoderate suspicion, 


for in some cases, suspicion is a crime.” (49:12) 


The evils of dissension and discord are invariably produced ina society which is vitiated by suspicion. If 


_ Suspicion is nipped in the bud, mutual relationships will not deteriorate. Anda pleasant atmosphere will 


continue to prevail. 


According to a hadith, the Prophet of Islam observed: “You should save yourselves from suspicion, because 


Suspicion is the worst of falsehoods” (Sahih, Muslim). 


There are many traditions from which we learn the dictates of Islam on this subject as well as what 
conformance with them entails. That is, people should keep their hearts free of misgivings about others. If 
anything negative is said about others, they should not believe it just on the basis of hearsay. Either they 
should take no notice of it or, if it is necessary to form an opinion, they should first of all i investigate the 


_ whole matter thoroughly and only then draw their conclusion. 


The ideal person according to Islam is one who holds positive views about others; who has only good 
thoughts and feelings about them. 


Be just as enthusiastic about the success 
of others, as you are about your own success. 


Modesty 


Modesty, the greatest adornment of humanity, is fundamental to the building of a good and just society, for 
all other human qualities stem therefrom. That is why modesty has had so much emphasis laid upon it in all 
Islamic teachings. In chapter 31 of the Qur’an we are addressed by God in these words: “Do not turn 
away from men with scom, orwalk proudly on the earth. Allah does not love the arrogant and the vainglorious. 
Rather let your gait be modest and your voice low: the harshest of voices is the braying of the ass” (31:18- 
19). The man who is deficient in the virtue of modesty may appear to be a human being, but in reality he 
falls very far short of being so. 


Vanity ill becomes human beings, for the beauty of man lies not in haughtiness but in modesty. What best 
befits mankind is humility. Man’s perfection does not lie in the loud voice of arrogance but in humble 
gentleness of speech. The modest man is true to his nature: the arrogant man deviates from it. But it takes 
a sense of realism to appreciate this, and the man devoid of modesty is likewise devoid of were 


A task ed acetinetar Sesaeathy togtstatihatabeeiiesanatinedanbidetenetiilaaeeniaiialal | 
the social obligation to respect the rights and feelings of others. That is why Islam spares no effort in 
inculcating a serious attitude to social dues. When one becomes a Muslim, one perforce acquires the 
seriousness of the modest person. According to a hadith, the Prophet once observed that God had sent 
the revelation that “you (people) should adopt the attitude of modesty. No one should deal high-handedly 
with others, and no one should be so presumptuous as to display superiority over others” (Sunan, Abu 
Dawud). 


According to Islam, greatness belongs to God alone, and all human beings are equally servants of God. 
i 
hearts, modesty becomes the natural condition. 
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The Four Pillars 


After belief in God and the Prophet, four practices enjoy the status of pillars of Islam - fasting, prayers, 
zakat (alms-giving) and hajj (pligrimage to Makkah). In essence, these are the four parts which make up 
the whole that is called Islam. | 


Fasting means not just abstaining from food and drink, but also rising above the material world so that man 
may bring himself closer to God. Prayers, in spirit, is remembrance of God. Zakat, in reality, is a form of 
sacrifice meant to underline those ethical values which are known in Islam as Huququl Ibad, that is, fulfillment 


ee A 


j ofone ’s responsibilities towards others. Hajj, a re-enactment of the missionary life ofthe greatest preacher 


of truth, the Prophet Abraham, also necessarily entails sacrifice in the cause of God. Understanding and 
acceptance of these four pillars, as symbols of the fundamental parts of Islam, prepare one to adopt Islam 
fully in one’s life. | 


Each of these four acts of worship is imbued with a particular spirit, yet is so designed that its performance 
as well as fulfilling its basic purpose, may achieve other important ends. The pillars of Islam may, in this 
respect, be likened to human limbs, each having a separate function, but inseparably attached to the body. 


1. One significant aspect of these acts of worship is that, even if their basic ends are not being served 

devotees are bound in some measure to benefit from them. For example, even if prayer and fasting do not 
bring one close to God (96:19), they may at least serve to keep worshippers away from indecency and 
evil (29:45). Fasting, in the words of the Prophet, will teach them to refrain from falsehood, promise- 
breaking and loud talk; it provides them with a shield against the onslaughts of the devil. 


2. Each acts of worship has been so designed that, as well as fulfilling its own specific purpose, it is closely 
and meaningfully linked with other acts of worship. For example, the real aim of hajj is to prepare the 
pilgrim for a missionary life - that of calling people to God. But the form it takes in the process is that of 
visits to the holy places and the performance of the rites of hajj, as a result of which the pilgrim receives a 
special share in the love of God and a heightened awareness of the life hereafter. He returns purified after 
this act of worship, and is able to lead a fuller and better religious life. 


3. Every act of worship is aimed, semantialion at bringing man into communion with God, in one way or 
another. But the different forms of worship have been so designed that they meet other requirements of life 
as well, or, at least, strengthen man’s will to achieve other worthy goals. For example, prayer in congregration 
and the worldwide gathering for hajj serve as platform for Muslim unity, similarly, fasting is beneficial for 
physical health and zakat makes for a well-organised economic system. 





The Coming Times 


_ A space of time is fixed for every nation; when their hour is come, not for one moment shall they 
‘hold it back, nor can they go before it. 


Children of Adam, when apostles of your own come to proclaim to you My revelations, those that 
take warning and mend their ways will have nothing to fear or to regret; but those that deny and 
scorn Our revelations shall be the people of the Fire, and there they shall remain forever. 


Who is more wicked than the man who invents a falsehood about Allah or denies His revelations? 
Such men shall have their destined share, and when Our messengers (angels) come to carry off 
their souls, they shall say to them: ‘Where now are your idols, those whom you invoked besides 
Allah?’ ‘They have forsaken us,’ they will answer, and will admit that they were unbelievers. (. 7:34- 

37). | 


The verdict of hell or heaven for man is given on the basis of his reaction to the truth. When truth comes to 
a person supported by arguments, his mind testifies to God’s truth having been laid clearly before him. 
Now he is left with no plea, no excuse that he had not been shown the right path. But, if even after being 
told the truth, he refutes it, it is certain that his response is the result of arrogance. A superiority complex 
has come in the way of according the true pride of place while he accepts a lower position himself. Nothing 
awaits such a person in the next world onnet hell. 


oss ca a aa a en mig armen Sometimes 
this confidence is based on wealth and power, sometimes on honour and popularity. The material things 
provided to him for the purposes of trial come to be considered by him as dependable supports, and he 
feels sure that he will come to no harmas he stands on firm ground. But this is his greatest misconception. 
On the day of judgement, when these ephemeral supports have left him, it will become plain that he had 
rejected the truth all along due to haughtiness, using the many words <P 
truth on false grounds of principle. 











MUHAMMAD 
A Prophet For All Humanity 
PART ONE - I 


The Path of the Prophet 
EVOLUTION NOT REVOLUTION 


The word “sunnah” in Arabic means a path. In the religious context it has come to refer to the 
manner of life pleasing to God, which has been revealed to man through His Prophets. The word is used 
in the Qur’an for all the forms which divine law has taken throughout the ages. 


When God created the world, He also ordained a path that it should follow. He enforced this 
_ divine course so strictly on the world of nature that there cannot be the slightest deviation from it. But God 
_ did not impose His will on humanity. He gave us freedom of thought and action: those who followed His 
~ path of their own free will were to be rewarded with paradise, while those who deviated from it would be 
punished in hell-fire. 


God wishés to make this known to you and to guide you along the path 
of those who have gone before you, and to turn to you in mercy. He is Wise, Knowing. 


_God’s prophets came to the world to make this chosen path plain to us. In their words and deeds, 
they showed us how to live in accordance with the will of God. Itis this way of life which is known in Islam 
as the sunnah, or path, of the prophets. It covers every aspect of life, from personal matters to social 
reform and nation-building. Those who earnestly seek to be included amongst God’s chosen servants 
must follow the path of the Prophet in all respects. In no walk of life should they consider themselves free 
to tread another course. 


The most Pera practice of the Prophet’s personal life was preaching the word of God. A 
‘study of his life shows that his greatest concern was to bring people to the path of the Lord. That his 
concern had turned to anguish is clear from this verse of the Qur’an 


You will perhaps fret yourself to death on account of their unbelief. ; 


The Prophet said that one who disregarded his sunnah was not one of his community. Just as this 





remark iilies to the marriage contract and other such aad obligations, so does it equally apply to the 
duty of calling people to the path of God. Only those have the right to be called true followers of the 
Prophet, who along with other obligations enjoined by him, adopt this all-important practice of the Prophet 
as well. 


One aspect of the Prophet’s public mission was a realistic, step-by-step approach to everything 
he did. In the application of theoretical standards, he always made allowances for practical realities. He 
was always careful to introduce social reforms gradually. In modern jargon, his approach can be called 
evolutionary rather than revolutionary. ‘A’ ishah, the Prophet’s wife, has sae: this principle very 


clearly: 


The first chapters of the Qur’an to be revealed were short ones making mention of heaven and hell. 
Then, when people became conditioned to accept Islamic teachings, verses 1s with what is 
lawful and unlawful were revealed. And if junctions like: “Do not drink wine,” and “Do not 
commit qanitery ” had been revealed first of all, people would have refused to abandon these 
practices. 


With the conquest of Makkah in the year A.H. 8, the Prophet assumed full control over the 
Arabian capital. Yet he did not seek immediate implementation of Islamic laws in the House of God in 
Makkah; whatever was to be done, he did gradually. Islamic rule had been established in the holy city 

when the pilgrimage of A.H.8 took place, but it was performed according to ancient, pre-Islamic custom. 

Next year, the second pilgrimage of the Islamic era was performed with the idolaters following their own. 
customs; and the Muslims theirs. It was only in the third year that the Prophet announced that the pilgrimage 
would be performed entirely according to Islamic tenets. This pilgrimage is known as Hajjat al-Wida in 
Islamic history - the farewell pilgrimage of the Prophet. 


It was instinctively abhorrent to the Prophet that the idolaters should come to the Sacred Mosque 
and perform the rites of pilgrimage according to their idolatrous customs. Yet, despite the power that he 
wielded, he did not hurry to implement the Islamic system. Rather, he himself refrained from going to 
Makkah on a pilgrimage for two years after the conquest. “I would not like to go on a pilgrimage while the 
idolaters are coming there and agent: the rites of pilgrimage naked,” he would say when the Hajj 
season arrived. 


Some Muslims went on Haj in the year after the conquest of Makkah (A.H. nce 
was not among them. The next year in A.H. 9, the Muslim party of pilgrims was led by Abu Bakr. It was 


[16] 





after this that the idolaters were banned from making the pilgrimage. The prohibition came in this verse of 
the Qur’an: | 


Believers, know that the idolaters are unclean. Let them not approach the Sacred Mosque 
after this year is ended. 


The Prophet then sent his cousin ‘Ali to Makkah, with orders that he should mingle amongst the 
gathering of pilgrims, and proclaini that after this year no idolator would be allowed to come on Hajj, and 
tawaf (circumambulation of the House of God) in a naked state would not be permitted. Then, in the third 
year, following the gradual elimination of polytheism, the Prophet undertook what was to be his final 
pilgrimage to the Sacred Mosque. 


This shows how the Prophet was careful to introduce reforms gradually. Even when he wielded 
power, he did not attempt to hurry Islamic legislation; he allowed matters to take their natural course, 
proceeding stage by stage until the desired conclusion was reached; he would hold himself back from 
introducing the desired measures, but he would not seek to hold the polytheists back from their activities 
until the time came when they themselves were ready to refrain from them. . 


There are many sides of the Prophet which have not generally been acknowledged as being 
important: for one thing, his realistic and gradual approach to everything he did has never been hailed as 
being of special significance. For instance, the Prophet lived in Makkah for thirteen years after the 
commencement of his prophetic mission, but not once during this time did he remonstrate against the 
continual desecration of the Kab’ah. Even after conquering the city, he was in no hurry to abolish vain and 
frivolous customs. He waited for two years, despite the fact that he had the power to take immediate 
action. Orily in the third year did he introduce thereforms that he had in mind.. 


A gradual approach reaps several advantages which cannot be accrued from any other method. 
It guarantees success in attaining one’s objectives. One who adopts this approach does not advance 
further until he is quite sure that he has consolidated his previous position. He does not let himself be 
carried away by his own zeal, rather, taking external factors into account, he proceeds in step with the 
times. There can be no doubt that one who is so cautious in his progress, will ultimately reach his goal. 


Moreover, there is less risk of incurring unnecessary losses or liabilities. Those who seek to 
achieve too much too soon, find, inevitably, that they have to surmount enormous obstacles before they 
are really in a position to do so. Such attempts can result in incalculable loss of life and widespread 





damage to property. Making amends for such imprudence could take centuries. 
UNS WERVING OBEDIENCE 


Towards the end of the Prohet’s life the fertile regions bordering pre-Islamic Arabia were controlled 
by the two great imperial powers of the day-the Sassanians and the Byzantines. To the north lay the 
emirates of Basra and Ghasasina, and the Roman province of Petraea, ruled through Arab chieftains. 
Roman influence there had led most of the imhabitants to embrace Christianity. To the south and north- 
east were the emirates of Bahrayn, Yamamah, Yemen and Oman, the last being known as the Mazun 
province. These states were under the Persian (Sassanian) Empire, and the religion of their Persian 
masters -- Zoroastrianism -- had spread among their peoples. 


In the year A.H. 6 (A.D. 628), the Prophet had made a ten-year truce with the Quraysh at 
Hudaybiyah. With peace on the home front, he sent letters to the rulers of territories surrounding Arabia, 
inviting them to accept Islam. One such letter was taken by the Prophet’s envoy, Shuja ibn Wahb al- 
Asadi, to al-Harith ibn Abu Shimr of Ghasasina. The words in the letter, “have faith in God, you will retain 
your sovereignty” incensed the Arab chieftain. He threw the letter aside, saying: “Who can take away my 


kingdom?” 


The ruler of Basra, Shurahbil ibn ‘Amr Ghassani, proved even more contemptuous. The Prophet 
sent Harith ibn ‘Umayr with a letter to this Roman governor. He enterted the town of Mu’tah, on the 
Syrian border, and was killed there by an Arab, acting at the behest of the governor. 


This act amounted to aggression by one state on another, according to international conventions. 
There were also signs that the Roman army based in Syria was planning to advance on Madinah: Byzantium 
could not tolerate the emergence and development of an independent power on Arab soil. 


When news of Harith ibn ‘Umayr’s murder reached Madinah, the Prophet decided that military 
action would have to be taken against the perpetrators of such cold-blooded aggression. He gave orders 
that the Muslims should gather —- with their weabons -- at a place called Harq. A force of three thousand, 
under the leadership of Zayd ibn Harithah, was assembled. After delivering some parting advice, the 
Prophet sent them on their way to Syria. 


When the Muslims army arrived at Ma’an, in Syria, they pitched camp. The governor of Basra 
had already prepared for battle, and he was further encouraged by the news that the Roman emperior, 






Heraclius, had arrived in nearby Ma’ab with a force of 100,000. The local Christian tribes, Lakhm, 
Juzam, Qayn, Bahra and Balli also rose in support of their Byzantine co-religionists, and agreed to fight 
under the leadership of the Banu Balli chieftain, Malik ibn Zafilah. This Roman force of over 100,000, 
then, was amassed on the Syrian front, to meet a Muslim army of only 3,000 men. 


Zayd ibn Harithah was slain in battle, and two subsequent leaders --Ja ‘far ibn Abi Talib and’ 
Abdullah ibn Rawahah, were also martyred after him. The collapse of the standard led to disarray in the 
Muslims ranks. Then a soldier by the name of Thabit ibn Aqram came forward, lifted up the standard, and 


cried out to his fellow Muslims: “Agree on one leader!” “We have agreed on you,” they shouted back. ° 


Thabit, however, declined to accept the command, and asked for it to be confered instead on Khalid ibn 
al-Walid. The Muslims shouted their agreement. Hearing this, Khalid ibn al- Walid came forward, held 
aloft the standard, and advanced on the Roman lines. The Byzantine forces were then forced to retreat. 


The outcome of this battle was indecisive, however, and there always remained the possibility that 
the Arabs of Petraea, with Roman help, would advance on Madinah and seek to stamp out the nascent 
power of Islam. The threat had been felt as early as A.H. 5, when ‘Umar ibn al-Khattab, on being asked 
by another companion if he had heard any news, replied: “What? Have the Ghasasina arrived?” 


The Prophet was fully aware of this threat, and he made sure in his last days that full preparation 
had been made for a force to combat the Petraean wing of the Roman army. The force which was 
recruited included leading companions such as Abu Bakr and ‘Umar, but the Prophet did not put them in 
command. Instead he wisely appointed Usamah ibn Zayd, who, besides being a courageous young 
warrior, was also spurred on by the fact wip his father, Zayd ibn Harithah, had been killed »Y the Romans 
in the Battle of Muta. 


This army, however, was unable to advance during the lifetime of the Prophet. With his death in 
A.H.10, Abu Bakr was appointed as the first Caliph, and it was he who finally gave the order to march on 
Syria. 

After the death of the Prophet, news had started pouring into Madinah of mass apostasy among 
Arab tribes. Most of the Arab tribes that embraced Islam after the conquest of Makkah in A.H.8, had 
converted, impressed by the political dominance of Islam, rather than from having under one any profound 
intellectual tansformation or from having attained any such conviction as had the earlier followers of the 


Prophet. They had been accustomed to a free and easy life, and some of the Islamic injunctions -- 
especially Zakat -- were more than they could tolerate. Some months before the death of the Prophet, 
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demagogues had arisen in yemen and Najd who exploited this situation putting forward a new brand of 
Islam, according to which there was no need to pay Zakat. To give their words more weight, these 
damagogues -- notably Aswad and Musaylamah -- laid claim to prophethood, for only then could they 
throw down a challenge to the Zakat system. Zakat was part of the religion revealed to the Prophet 
Muhammad; they themselves would have to pretend to prophethood in order to speak with the same 
authority. Their “prophethood” became very popular among the tribes who looked upon zakat as a 
burden, and they flocked to these false prophet’s support. Their morale received a boost with the death 
of the Prophet in AH. 10, and apostasy started spreading like wildfire, the only places remaining immune 
being Makkah, Madinah and Ta’if. There were reports, too, that these rebels were preparing to attack 
Madinah. ; . 


Much as the first Caliph, Abu Bakr, wanted the army to advance, most of the companions were 
against this. “These Arab tribes are in the throes of revolt,” they said. “Madinah is liable to be attacked at 
any time. The army should stay to defend Madinah, rather than be sent to a distant land.” 


The other reservation they had were about Usamah’s leadership, for he was only seventeen years 
of age and, worse, was the son of a slave. How, they thought, could great companions of the Prophet 
serve under him, a mere stripling? An older and more experienced general in war than Usamah be 
appointed to lead that army. | 


‘Umar, who had been with Usamah’s army, returned to Madinah to convey their message to Abu 
Bakr. The Caliph listened to what he had to say about the first matter, and.replied: “Even if am the only 
one remaining in Madinah after the departure of the army, and Iam left to be devoured by wild beasts, still 
I canot recall an army that the Prophet himself has despatched.” He dismissed the matter of Usamah’s 
youth and rank with these words: “What, are the Muslims still proud and arrogant, as in the time of 
ignorance?” Saying, this, he himself went on foot to send the army on its way under Usamah’s command. 
‘With Usamah aloft on his mount, the Caliph of the Muslims walked alongside, speaking with him on 
matters concerning the military campaign. He wanted to put an end to the Muslims’ misgivings about 
Usamah’s leadership, and this was the most practical and effective way of doing it. Their reservations 
vanished on seeing the Caliph walking alongside Usamah’s mount. | | 


As news of the advance of Usamah’s army spread around Arabia, opponents saw in ita sign of 
the Muslims’ confidence. They presumed that the Prophet's followers must have considerable reserves of - 
strength to be able to send an army so far from Madinah at such a critical time. They decided to await the 





outcome of the Syrian campaign before attacking the city: if the Muslims met defeat, then they would be 
sufficiently weakened for an offensive against their capital to be feasible. 


Usamah ibn Zayd’s army was eminently successful against the Romans. The campaign, which 
lasted forty days, also proved that Usamah was the most suitable person for this expedition for, his father 
having been martyred fighting the Roman army at Muta, he was keen for revenge. A large number of 
captives and great quantities of booty went back with the Muslims to Madinah. The rebels lost heart on 
seeing this, and their revolt was quelled with comparative ease. So it was that the Muslims achieved 
success on both fronts, simply by having done as the Prophet said. 


They thus provided a great lesson for subsequent generations of Muslims: that the place for Muslims 
to test their strength was the outside world, not among themselves. But successive generations of Muslims 
have failed to learn this lesson, and in the present age the situation has deteriorated to the point where the 
Muslim world is locked in batle with itself on every front. No one is ready to face any challenge outside the 
Muslim world, but all are willing to fight against their own Muslim brethren. Undoubtedly the gratest 
challenge facing the Muslims today is the dissemination of Islam in the outside world; but since they are so 
busy fighting among themselves, it is not surprising that they have no time or energy for this all-important 
task. 


There was another important reason for the Prophet's insistence on the despatch of the army. The 
Arab tribes had been fighting among themselves from time immemorial, and would start fighting again ifnot 
confronted with some external foe on whom to test their strength. Towards the end of his life, the Prophet 
averted this danger by pitting them against the might of the Roman army. The Arabs now had an eminently 
suitable arena in which to display their valour. They no longer had time for the fratricide and plundering 
which had hitherto been their way; instead, they turned their attention to distant horizons, blazing their way 
-- within j ust one hundred years -- to conquests that spanned three continents. 
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THE THIRD SURAH 
AL ‘IMRAN (THE HOUSE OF ‘IMRAN) 
MEDINA PERIOD 
verse 176 to verse 200 


And be not grieved by those who vie with one another in denying the truth: verily, they can in no 
wise harm God. It is God’s will that they shall have no share’™ in the [blessings of the] lif to 
come; and tremendous suffering awaits them. 

Verily, they who have bought a denial of the truth at the price of faith can in no wise harm — 
whereas grievous suffering awaits them. 

And they should not think - they who are bent on denying the truth - that Our giving them rein is 
good for them: We give them rein only to let them grow in sinfulness: and shameful suffering awaits 
them.!*° , 

It is not God’s will [O you who deny the truth] to abandon the believers to your way of life:'*° 
[and] to that end He will set apart the bad from the good. And it is not God’s will to give you 
insight into that which is beyond the reach of human perception: but [to that end] God elects 
whomsoever He wills from among His apostles.'*’ Believe, then, in God and His apostles: for if 
you believe and are conscious of Him, a magnificent requital awaits you. 

AND THEY should not think - they who niggardly cling to all that God has granted them out of 
His bounty - that this is good for them: nay, it is bad for them,'* That to which they [so] niggardly 
cling will, on the Day of Resurrection, be hung about their necks: for unto God [alone] belongs the 
heritage of the heavens and of the earth: and God is aware of all that you do. 

God has indeed heard the sayig of those who said, “Behold, God is poor while we are rich!”!”” 
We shall record what they have said, as well as their slaying of prophets against all right,'*° and 
We shall say [unto them on Judgment Day]: “Taste suffering through fire. 

In return for what your own hands have wrought - - for never does God do the least wrong to His 
creatures!” 

As for those who maintain, “Behold, God has bidden us not to believe in any apostle unless he 
comes unto us with bumt offerings” - say [unto them, O Prophet]: “Even before me there came 
unto you apostles with all evidence of the truth, and with that whereof you speak: why, then, did 
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you slay them, if what you say is true?”!? 

And if they give thee the lie - even so, before thy time, have [other] apostles been given the lie 
when they came with all evidence of the truth, and with books of divine wisdom, and with light- 
giving revelation. | | 

Every human being is bound to taste death: but only on the Day of Resurrection will you be 
requited in full [for whatever you have done] - whereupon he that shall be drawn away from the 
fire and brought into paradise will indeed have gained a triumph: for the life of this world is nothing 
but an enjoyment of self-delusion. © | 

You shall most certainly be tried in your possessions and in your persons; and indeed you shall 
hear many hurtful things from those to whom revealtion was granted before your time, as well as 
from those who have come to ascribe divinity to other beings beside God. But if you remain 
patient in adversity and conscious of Him - this, behold, is something to set one’s heart upon. 
AND LO, God accepted a solemn pledge from those who were granted earlier revelation [when 
He bade them]: “Make it known unto mankind, and do not conceal it!” 

But they cast this [pledge] behind their backs, and bartered it away fora — gain: ‘and how evil 
was their bargain!'* 

Think not that those who éxult in what they have thus ieee ies and who love to be praised for 
what they have not done" - think not that they will escape suffering: for grievous reer does 
await them [in the life to come]. : dices 

AND UNTO GOD belongs the dominion over the heavens and the earth: and God has the power 
to will anything. 

Verily, 1 in the creation of the heavens and the earth, and in the succession of Sf and Bi there are 
indeed messages for all who are endowed with insight. u , 

[and] who remember God Wildy they stand, and when they sit, and when they lie down to sleep, 
146 and [thus] reflect on the creation of the heavens and the earth: “O our Sustainer! Thou hast not 
created [aught of] this without meaning and purpose." Limitless art Thou in Thy glory! Keep us 
safe, then, from suffering through fire! 

“O our Sustainer! Whomsoever Thou shalt commit to the fire, him, verily, wilt Thou have brought 
to disgrace [in this world];'* and such evildoers will have none to succour them. 
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“O our Sustainer! Behold, we heard a voice,” call [us] unto faith, ‘Believe in your Sustainer!” - 
and.so we came to believe. O our Sustainer! Forgive us, then, our sins, and efface our bad deeds; 
and let us die the death of the truly virtuous! 

“And, O our Sustainer, grant us that which Thou has promised us through Thy apostles, and 
disgrace us not on Resurrection Day! Verily, Thou never failest to fulfil Thy promise!” 

And thus does their Sustainer answer their prayer: 

“T shall not lose sight of the labour of any of you who labours [in My way], be it man or woman: 
each of you is an issue of the other.'* Hence, as for those who forsake the domain of evil,'*' and 
are driven from their homelands, and suffer hurt in My cause, and fight [for it], and are slain - | 
shall most certainly efface their bad deeds, and shall most certainly efface their bad deeds, and 
shall most certainly bring them into gardens sina which running waters flow, as a reward from 
God: for with God is the most beauteous of rewar | 

LET IT NOT deceive thee that those who are bent on Sei g the truth seem to be able to do as 
they please on earth: 


- It is [but] a brief enjoyment, with hell thereafter as their goal - and how vile a resting place!- 


Whereas those who remain conscious of their Sustainer shall have gardens through which running 
waters flow, therein to abide: a ready welcome from God. And that which is with God is best for 
And, behold, among the followers of earlier revelation there are indeed such as [truly] believe in 
God, and in that which has been bestowed from on high upon you as well as in that which has been 
bestowed upon them. Standing in awe of God, they do not barter away God’s messages for a 
trifling gain. They shall have their reward with their Sustainer - - for, behold, God is swift in reckoning! 
O you who have attained to faith! Be patient in adversity, and vie in patience with one another, and 
be ever ready [to do what is right], and remain conscious of God, so that you might attain to a 


happy state! 


134) 
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139) 


Lit., “that He will not assign to them a share”. 

This is an allusion to the doctrine of natural law (in Qur’anic termnology, sunnat Alla::. “God's way’’) to 
which man’s inclinations and estes - as well as all other happenings in the unjverse - are subject. The above 
verse says, as it were. “Since these people are bent on denying the truth. Our giving them rein [that is, 
freedom of choice and time for a reconsideration of their attitude] will not work out for their benefit but will, 
on the contrary, cause them to grow in false self-confidence and, tom. in sinfulness.” As in many similar 
passages in the Qur'an, God attributes here their “growing in sinfulness” to His own will because it is He who 
has imposed on all His creation the natural law of cause and effect. (See also note 4 and 14:4.) : 

Some commentators (e.g., Razi) assume that the expression ma antum alayhi (lit. “that upon which you are”) 
denotes here “the condition in which you are” - i.e., the state of weakness and confusion in which the Muslim 
community found itself after the battle of Uhud - and that, therefore, this passage is addressed to the believers. 
This interpretation. however, is not plausible. Apart from the fact that the believers are here referred to in the 
third person, while ma antum ‘alayhi is in the second person plural, the latter expression denotes almost 
invariably, both in the Quran and in the Traditions, people’s mode of life and beliefs. Moreover, we have 
reliable reports to the effect that Ibn Abbas, Qatadah, Ad-Dahhak, Mugatil and Al-Kalbi unhesitatingly 
declared that the people addressed here are “those who deny the truth” to whom the preceding passages refer 
(see Tabari’s and Baghawis commentaries on this verse). Read in this sense, the above passage implies that 
the believers would, in time, differ from the unbelievers not only in their convictions but also in their social 
aims and their manner of living. 

Le. it is through these apostles that God vouchsafes to mana partial glimpse of the reality of eat He alone 
has full knowledge. 

This is an allusion to the way of life of the unbelievers mentioned in verse 179 above: a way of life characterized 
by extreme attachment to the nani things of this world - a materialism based on a lack of belief in 
anything that transcends the practical problems of life. | 

According to several authentic Traditions, the Jews of Medina were given to satirizing the phraseology of the 
Qur’an, and especially 2:245 - “Who is it that will offer up unto God a goodly loan, which He will amply 


repay, with manifold increase?” 
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142) 


Regarding this accusation levelled against the Jews, see surah 2, note 48. 
Lit., “with an offering which the fire consumes” - in other words, unless he conforms to Mosaic Law, which 
prescribes burnt offerings as an essential part of divine services. Although this aspect of the Law had been left 


in abeyance ever since the destruction of the Second Temple in Jerusalem, the Jews of post:'Talmiidic times 


were convinced that the Messiah promised to them would restore the Mosaic rites in their entirety; and so 


they refused to accept as a prophet ot hes g who did not conform to the Law of the Torah in every detail. 


At the time of the martyrdom of John the Baptist and of Zachariah, of Jesus’ exclamation, “O Jerusalem, 


Jerusalem, thou that killest the prophets” (Matthew xxiii, 37), and of the reference of Paul of Tarsus to the 


__ Jews “who killed their own n prophets” (I Thessalonians i ii. 15), the Second Temple was. still i in existence, and 
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burnt offerings were a daily practice: thus, the refusal of the Jews to accept the prophets alluded to, Caltiingting 


in thei killing, could not be attributed to those prophets’ lack of conformity with Mosaic Law. 


_ This connects with verses 183-184, where the Jews are spoken of as refusing to accept the message of the 


Qur'an, The implication of verse 187 above is that the advent of the Prophet Muhammad was predicted in 


both the Old and New Testaments, and that the followers of the Bible had been called upp to ee this 


| chiiahaees and not - as they actually have done - to suppress it. 
- Litt, “that which they are buying” - an allusion to the belief of — Jews that en are “God's chosen people”, 


and to the conviction of the Christians that their belief in Senet’ ‘vicarious atonement” automatically assures 


to them salvation: the “bargain” being, in both cases, an illusion of immunity in the life to come. — 
L.e., they have not, in spite of all their lai, preserved the integrity of the Bible and of Abraham’s faith 
(Razi). 


Lit., “and [lying] on their sides”. 


Lit., “in vain” (batilan): see note 11 on 10:5. 


 Le., the suffering which a sinner will have to undergo in the life to come will be a consequence of the spiritual 


disgrace which he has already brought upon himself by his actions in this world. 
Lit., “acaller”. | 
I.e., “you all are members of one and the same human race, and therefore equal to one another”. 


See surah 2, note 203, and surah 4, note 124. 
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